
ICJW Bea Zucker Online Bible Study Program 
 

“The Five Books of Moses:  
Contemporary Issues and Classic Perspectives” 

 
By Dr. Bonna Devora Haberman 

 

Session 9: Page 1 

Session 9 Parshat VaYeshev 

The Theater of Seduction and Righteousness 

 
Genesis 38-39 

- ָימּות ַּגם-ִיְגַּדל ֵׁשָלה ְבִני ִּכי �ַמר ֶּפן-�ִביְך ַעד- ַוּיֹאֶמר ְיהּוָדה ְלָתָמר ַּכָּלתֹו ְׁשִבי �ְלָמָנה ֵביתיא: בראשית לח
-ְיהּוָדה ַוִּיָּנֶחם ְיהּוָדה ַוַּיַעל ַעל- ׁשּוַע ֵאֶׁשת-  ַוִּיְרּבּו ַהָּיִמים ַוָּתָמת ַּבתיב. ֶׁשב ֵּבית �ִביָההּוא ְּכֶאָחיו ַוֵּתֶלְך ָּתָמר ַוֵּת

 יד.  ַוֻּיַּגד ְלָתָמר ֵלאמֹר ִהֵּנה ָחִמיְך עֶֹלה ִתְמָנָתה ָלגֹז צֹאנֹויג. ּגְֹזֵזי צֹאנֹו הּוא ְוִחיָרה ֵרֵעהּו ָהֲעֻדָּלִמי ִּתְמָנָתה
ָגַדל -ֶּדֶרְך ִּתְמָנָתה ִּכי ָרֲאָתה ִּכי-ַוָּתַסר ִּבְגֵדי �ְלְמנּוָתּה ֵמָעֶליָה ַוְּתַכס ַּבָּצִעיף ַוִּתְתַעָּלף ַוֵּתֶׁשב ְּבֶפַתח ֵעיַנִים ֲאֶׁשר ַעל

ַהֶּדֶרְך - ַוֵּיט ֵאֶליָה ֶאלטז. ָתה ָּפֶניָה ַוִּיְרֶאָה ְיהּוָדה ַוַּיְחְׁשֶבָה ְלזֹוָנה ִּכי ִכְּסטו. ִנְּתָנה לֹו ְלִאָּׁשה- ֵׁשָלה ְוִהוא לֹא
 ַוּיֹאֶמר �נִֹכי ֲאַׁשַּלח יז. ִלי ִּכי ָתבֹוא ֵאָלי- ִּתֶּתן-ָּנא �בֹוא ֵאַלִיְך ִּכי לֹא ָיַדע ִּכי ַכָּלתֹו ִהוא ַוּתֹאֶמר ַמה- ַוּיֹאֶמר ָהָבה

ָלְך ַוּתֹאֶמר חָֹתְמָך - ַוּיֹאֶמר ָמה ָהֵעָרבֹון ֲאֶׁשר ֶאֶּתןיח.  ָׁשְלֶחָךִּתֵּתן ֵעָרבֹון ַעד-ַהּצֹאן ַוּתֹאֶמר ִאם-ִעִּזים ִמן- ְּגִדי
 ַוָּתָקם ַוֵּתֶלְך ַוָּתַסר ְצִעיָפּה ֵמָעֶליָה ַוִּתְלַּבׁש ִּבְגֵדי יט. ָלּה ַוָּיבֹא ֵאֶליָה ַוַּתַהר לֹו-ּוְפִתיֶלָך ּוַמְּטָך ֲאֶׁשר ְּבָיֶדָך ַוִּיֶּתן

 כא. ְּגִדי ָהִעִּזים ְּבַיד ֵרֵעהּו ָהֲעֻדָּלִמי ָלַקַחת ָהֵעָרבֹון ִמַּיד ָהִאָּׁשה ְולֹא ְמָצ�ּה-ְׁשַלח ְיהּוָדה ֶאת ַוִּיכ. �ְלְמנּוָתּה
ָּיָׁשב  ַוכב. ָהְיָתה ָבֶזה ְקֵדָׁשה-ַהָּדֶרְך ַוּיֹאְמרּו לֹא-�ְנֵׁשי ְמקָֹמּה ֵלאמֹר �ֵּיה ַהְּקֵדָׁשה ִהוא ָבֵעיַנִים ַעל-ַוִּיְׁש�ל ֶאת

ָלּה ֶּפן - ַוּיֹאֶמר ְיהּוָדה ִּתַּקחכג. ָהְיָתה ָבֶזה ְקֵדָׁשה- ְיהּוָדה ַוּיֹאֶמר לֹא ְמָצאִתיָה ְוַגם �ְנֵׁשי ַהָּמקֹום �ְמרּו לֹא-ֶאל
ַוֻּיַּגד ִליהּוָדה ֵלאמֹר ָזְנָתה  וְַיִהי ְּכִמְׁשלֹׁש ֳחָדִׁשים כד. ִנְהֶיה ָלבּוז ִהֵּנה ָׁשַלְחִּתי ַהְּגִדי ַהֶּזה ְו�ָּתה לֹא ְמָצאָתּה

ָחִמיָה - ִהוא מּוֵצאת ְוִהיא ָׁשְלָחה ֶאלכה. ָּתָמר ַּכָּלֶתָך ְוַגם ִהֵּנה ָהָרה ִלְזנּוִנים ַוּיֹאֶמר ְיהּוָדה הֹוִציאּוָה ְוִתָּׂשֵרף
 ַוַּיֵּכר ְיהּוָדה כו.  ְוַהְּפִתיִלים ְוַהַּמֶּטה ָהֵאֶּלהָנא ְלִמי ַהחֶֹתֶמת-ֵאֶּלה ּלֹו �נִֹכי ָהָרה ַוּתֹאֶמר ַהֶּכר-ֵלאמֹר ְלִאיׁש ֲאֶׁשר

 ַוְיִהי ְּבֵעת ִלְדָּתּה ְוִהֵּנה ְתאֹוִמים כז. ָיַסף עֹוד ְלַדְעָּתּה- ְנַתִּתיָה ְלֵׁשָלה ְבִני ְולֹא- ֵּכן לֹא-ַעל-ַוּיֹאֶמר ָצְדָקה ִמֶּמִּני ִּכי
  .ְּבִבְטָנּה

-הּוא אֹוֵכל ַוְיִהי יֹוֵסף ְיֵפה- ַהֶּלֶחם ֲאֶׁשר-ָיַדע ִאּתֹו ְמאּוָמה ִּכי ִאם-יֹוֵסף ְולֹא-לֹו ְּבַיד- ֲאֶׁשר- ַוַּיֲעזֹב ָּכלו:בראשית לט
 ח. יֹוֵסף ַוּתֹאֶמר ִׁשְכָבה ִעִּמי-ֵעיֶניָה ֶאל- ֲאדָֹניו ֶאת- ַוְיִהי �ַחר ַהְּדָבִרים ָהֵאֶּלה ַוִּתָּׂשא ֵאֶׁשתז. תֹ�ר ִויֵפה ַמְרֶאה

 ֵאיֶנּנּו ָגדֹול ַּבַּבִית ט. לֹו ָנַתן ְּבָיִדי-ֶיׁש- ַּבָּבִית ְוכֹל ֲאֶׁשר- ָיַדע ִאִּתי ַמה-ֵאֶׁשת ֲאדָֹניו ֵהן ֲאדִֹני לֹא-ּיֹאֶמר ֶאלוְַיָמֵאן ַו
ַהְּגדָֹלה ַהּזֹאת ְוָחָטאִתי ִאְׁשּתֹו ְוֵאיְך ֶאֱעֶׂשה ָהָרָעה - אֹוָתְך ַּבֲאֶׁשר �ְּת-ָחַׂשְך ִמֶּמִּני ְמאּוָמה ִּכי ִאם-ַהֶּזה ִמֶּמִּני ְולֹא

 וְַיִהי ְּכַהּיֹום ַהֶּזה ַוָּיבֹא יא. ָׁשַמע ֵאֶליָה ִלְׁשַּכב ֶאְצָלּה ִלְהיֹות ִעָּמּה-יֹוֵסף יֹום יֹום ְולֹא- וְַיִהי ְּכַדְּבָרּה ֶאלי. ֵלאלִֹהים
 ַוִּתְתְּפֵׂשהּו ְּבִבְגדֹו ֵלאמֹר ִׁשְכָבה ִעִּמי ַוַּיֲעזֹב ִּבְגדֹו יב. ִיתַהַּבְיָתה ַלֲעׂשֹות ְמַלאְכּתֹו ְוֵאין ִאיׁש ֵמ�ְנֵׁשי ַהַּבִית ָׁשם ַּבָּב

 ַוִּתְקָרא ְל�ְנֵׁשי ֵביָתּה ַוּתֹאֶמר ָלֶהם יד. ָעַזב ִּבְגדֹו ְּבָיָדּה ַוָּיָנס ַהחּוָצה-  וְַיִהי ִּכְראֹוָתּה ִּכייג. ְּבָיָדּה ַוָּיָנס ַוֵּיֵצא ַהחּוָצה
ֲהִרימִֹתי -  וְַיִהי ְכָׁשְמעֹו ִּכיטו. ִביא ָלנּו ִאיׁש ִעְבִרי ְלַצֶחק ָּבנּו ָּבא ֵאַלי ִלְׁשַּכב ִעִּמי ָוֶאְקָרא ְּבקֹול ָּגדֹולֵלאמֹר ְראּו ֵה

 ַוְּתַדֵּבר ֵאָליו יז. ֵּביתֹו-ֶאלּבֹוא ֲאדָֹניו - ַוַּתַּנח ִּבְגדֹו ֶאְצָלּה ַעדטז. קֹוִלי ָוֶאְקָרא ַוַּיֲעזֹב ִּבְגדֹו ֶאְצִלי ַוָּיָנס ַוֵּיֵצא ַהחּוָצה
 וְַיִהי ַּכֲהִריִמי קֹוִלי ָוֶאְקָרא ַוַּיֲעזֹב יח. ֵהֵבאָת ָּלנּו ְלַצֶחק ִּבי- ֵאַלי ָהֶעֶבד ָהִעְבִרי ֲאֶׁשר- ַּכְּדָבִרים ָהֵאֶּלה ֵלאמֹר ָּבא

י ִאְׁשּתֹו ֲאֶׁשר ִּדְּבָרה ֵאָליו ֵלאמֹר ַּכְּדָבִרים ָהֵאֶּלה ָעָׂשה ִּדְבֵר- ַוְיִהי ִכְׁשמַֹע ֲאדָֹניו ֶאתיט. ִּבְגדֹו ֶאְצִלי ַוָּיָנס ַהחּוָצה
ַהֶּמֶלְך ֲאסּוִרים ) ֲאִסיֵרי(אסורי -ֵּבית ַהּסַֹהר ְמקֹום ֲאֶׁשר- ַוִּיַּקח ֲאדֵֹני יֹוֵסף אֹתֹו ַוִּיְּתֵנהּו ֶאלכ. ִלי ַעְבֶּדָך ַוִּיַחר �ּפֹו

  .ָׁשם ְּבֵבית ַהּסַֹהר-ַוְיִהי

Genesis 38 
11
 Then Yehuda said to his daughter-in-law Tamar, "Stay as a widow in your father's house until my 

son Shelah grows up" — for he thought, "He too might die like his brothers." So Tamar went to live 

in her father's house. 
12
 A long time afterward, Shua's daughter, the wife of Yehuda, died. When his 

period of mourning was over, Yehuda went up to Timnah to his sheepshearers, together with his 

friend Hirah the Adullamite. 
13 
And Tamar was told, "Your father-in-law is coming up to Timnah for 

the sheepshearing." 
14
 So she took off her widow's garb, covered her face with a veil, and, wrapping 

herself up, sat down at the entrance to Enaim, which is on the road to Timnah; for she saw that Shelah 
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was grown up, yet she had not been given to him as a spouse. 
15
 When Yehuda saw her, he took her 

for a harlot; for she had covered her face. 
16
 So he turned aside to her by the road and said, "Here, let 

me sleep with you" — for he did not know that she was his daughter-in-law. "What," she asked, "will 

you pay for sleeping with me?" 
17
 He replied, "I will send a kid from my flock." But she said, "You 

must leave a pledge until you have sent it." 
18
 And he said, 'What pledge shall I give you?" She 

replied, "Your seal and cord, and the staff which you carry." So he gave them to her and slept with 

her, and she conceived by him. 
19
 Then she went on her way. She took off her veil and again put on 

her widow's garb. 
20 
Yehuda sent the kid with his friend the Adullamite, to redeem the pledge from the 

woman; but he could not find her.
 21
 He inquired of the people of that town, "Where is the cult 

prostitute, the one at Enaim, by the road?" But they said, "There has been no prostitute in this." 
22
 So 

he returned to Yehuda and said, "I could not find her; moreover, the townspeople said: There has been 

no prostitute in this." 
23
 Yehuda said, "Let her keep them, lest we become a laughingstock. I did send 

her this kid, but you did not find her." 
24 
About three months later, Yehuda was told, "Your daughter-

in-law Tamar has played the harlot; in fact, she is with child by harlotry." "Bring her out," said 

Yehuda, "and let her be burned." 
25 
As she was being brought out, she sent this message to her father-

in-law, "I am pregnant by the man to whom these belong." And she added, "Recognize these: whose 

seal and cord and staff are these?" 
26 
Yehuda recognized them, and said, "She is more righteous than I, 

inasmuch as I did not give her to my son Shelah." And he was not intimate with her again. 
27
 When 

the time came for her to give birth, there were twins in her womb!  
 
Genesis 39 
6
 Now Joseph was well built and handsome. 

7
 After a time, his master's wife cast her eyes upon 

Joseph and said, "Lie with me." 
8
 But he refused. He said to his master's wife, "Look, with me here, 

my master gives no thought to anything in this house, and all that he owns he has placed in my hands.
 

9
 He wields no more authority in this house than I, and he has withheld nothing from me except 

yourself, since you are his spouse. How then could I do this most wicked thing, and sin before God?" 
10
 And much as she coaxed Joseph day after day, he did not yield to her request to lie beside her, to be 

with her. 
11
 One such day, he came into the house to do his work. None of the household being there 

inside, 
12 
she caught hold of him by his garment and said, "Lie with me!" But he left his garment in 

her hand and got away and fled outside. 
13
 When she saw that he had left it in her hand and had fled 

outside, 
14 
she called out to her servants and said to them, "Look, he had to bring us a Hebrew to dally 

with us! This one came to lie with me; but I screamed loud. 
15 
And when he heard me screaming at the 

top of my voice, he left his garment with me and got away and fled outside." 
16 
She kept his garment 

beside her, until his master came home. 
17
 Then she told him the same story, saying, "The Hebrew 

slave whom you brought into our house came to me to dally with me; 
18
 but when I screamed at the 

top of my voice, he left his garment with me and fled outside." 
19 
When his master heard the story that 

his wife told him, namely, "Thus and so your slave did to me," he was furious. 
20 
So Joseph's master 

had him put in prison, where the king's prisoners were confined. 
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Context 
 
Yosef evokes his brothers' jealousy by reporting about their misbehaviors to their father, and by 
telling dreams that hint about his future leadership. Yakov sends Yosef to check on his brothers 
when they are grazing the flocks in Shechem. Seizing the opportunity to take revenge, the brothers 
plan to murder him, but relent, throw him into a pit, and then sell him to traders heading for Egypt. 
The brothers cover up Yosef's disappearance. Staining his special tunic with the blood of one of 
their flocks, they pretend to their father that an animal devoured him. Yakov is heart-broken.  
 
Yehuda marries and has three sons with an unnamed Canaanite woman, the daughter of Shua. He 
marries the firstborn, Er, to Tamar, but Er dies for the evil he does in God's eyes. Onan, the second, 
spills his seed when Yehuda asks him to marry Tamar and bring forth offspring in his brother's 
name, and dies for his transgression. Both custom and Yehuda's promise dictate that he should 
give his third son to Tamar to marry, but he delays. Tamar seduces Yehuda, and bears twins who 
will beget a messianic lineage [according to the Book of Ruth].  
 
Meanwhile, in Egypt, Yosef rises to run the wealthy household of Potiphar. Potiphar's spouse finds 
Yosef irresistible. Failing to lure him, she has him jailed by her accusation that Yosef had tried to 
seduce her. God's kindness with Yosef wins him authority in the prison. There he interprets the 
dreams of two inmates, Pharaoh's courtiers. One, the baker, is put to death, while the other is 
restored to his post as Pharaoh's cupbearer, but forgets Yosef's request to remember him. 
 
 
Explorations 

 
This chapter about Yehuda and Tamar reads as a dramatic script, a near-tragedy. Our scene begins 
at Yehuda's home where Tamar resides after the death of the second son. Yehuda sends Tamar 
away to her father's home, instructing her to wait, though he has no intention of marrying her with 
Shela, as he ought to do. Yehuda's ignoble character is made plain here, his flaw. At the same time, 
through Yehuda's eyes, we witness fear of a mysterious Tamar. Two sons who had sex with her 
have died. 

After time passes and Yehuda's spouse dies, the next scene is prompted by a “chorus”-like 
character in the text who tells Tamar that Yehuda has headed up to Timna. She changes her 
costume from widow to prostituted veiled woman. She contrives to intercept Yehuda when he 
arrives at the place of “Opening the Eyes”, for Yehuda has not kept his promise. Tamar negotiates 
to receive a goat in exchange for sex, taking as collateral Yehuda's tokens of identification. She 
conceives by his seed. After she changes back into her widow costume, Yehuda's friend is neither 
able to deliver the goat nor retrieve the deposit, for the character who posed at the roadside is 
nowhere to be found. The “chorus”, people of the place, report that “there has been no ritual 
prostitute in this.” Repeated twice, this statement alludes to more than the fact that the woman is 
nowhere. Perhaps what she has done is not prostitution. Yehuda responds with a certain discomfort 
about his reputation, admitting that the sexual encounter was something improper that is better off 
concealed. 

Three months later when Tamar's pregnancy is visible, the “chorus” reports to Yehuda that she has 
conceived by prostitution. A more menial word, zona is used here, different from the sacred ritual 
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word, kedesha. Yehuda's response is immediate and ferocious. In the very same verse, in the very  
same heartbeat as receiving the report, Yehuda condemns Tamar to be burned to death for harlotry. 
What prompts Yehuda's instant resoluteness? Perhaps Yehuda harbored a suspicion that the 
woman at the eye opening place had been Tamar. For three months, the details of his sexual 
encounter had been shrouded in the mystery of Tamar's veil. The appearing and disappearing 
woman, his missing identification, the unredeemed goat—all of these might have been prodding his 
memory and fear of the person he had exiled from his home. He repressed these events to keep 
alive his hope that he could escape from the promise he had betrayed and from Tamar's deadly 
power. 

Earlier in the parasha, Yehuda had participated with his brothers in the conspiracy to rid themselves 
of Yosef. Slaughtering a goat, and dipping Yosef's coat in the blood, they reduced their brother to a 
commodify to be traded. Yehuda had undermined the dignity of a human being by means of a 
transaction with a goat. On the same theme, Yehuda intended to commodify and demean human 
intercourse, exchanging his seed and with it the tokens of his own identity by means of a 
transaction with a goat. Rashi comments, “As Yehuda had beguiled his father with a goat, dipping 
Yosef's coat in its blood, also he was beguiled with a goat” (on Ber. 38:23).  
 
At this point, the tragic drama peaks into the crisis that portends death for Tamar. One element in 
Aristotle's definition of tragedy is an incident, “arousing pity and fear, wherewith to accomplish the 
catharsis of such emotions." As she is being led to her pyre, Tamar sends him an offering-- the 
tokens of his betrayal--with an invitation to redeem his tragic flaw, to restore the integrity of his 
character. Tamar removes the veil that separates Yehuda from his own dignity and humanity. 
Tamar appeals to Yehuda using the very same words that he and his brothers had uttered in the 
previous passage to betray their father about his beloved child: “Please, recognize!”  
Respectful of Yehuda's honor, Tamar reveals her evidence to him in private, minimizing his 
embarrassment and, thereby, maximizing her risk. There is no person who knows or understands; 
she has no recourse should Yehuda choose to{ destroy the evidence and deny her claim. In spite 
of his past moral transgressions, Tamar trusts that her method will elicit Yehuda's finest character, 
and delivers herself into his hands.  

Perhaps it is her willingness to risk her own life to save Yehuda and her overarching commitment to 
give birth to a messianic lineage that overcomes his fear, self-righteousness, and cruel judgment. 
We quiver with her in anticipation of the edict on her fate. “She is more righteous than I,” he blurts 
out, obliterating the tragedy, and opening channels for life and blessing to pour forth. Compared 
with Tamar's successful seduction of Yehuda that proves her righteousness, the seduction by the 
spouse of Potiphar demonstrates Yosef's righteousness through its failure. Whereas Tamar builds 
the man she entices to his finest ethical standard and empowers him to develop, Potiphar's spouse 
humiliates and imprisons Yosef, abusing her power.  
 
Both Tamar and Potiphar's spouse make claims about material evidence in the aftermath of the 

seductions. The honesty of Tamar's statement, "I am pregnant by the man to whom these belong" 

contrasts with the{ deceptiveness of Potiphar's spouse, "Look, he had to bring us a Hebrew to 

dally with us! This one came to lie with me; but I screamed loud. And when he heard me screaming 

at the top of my voice, he left his garment with me and got away and fled outside." Both the honest 

and the deceptive use of the material evidence achieve their goal; they determine serious life 
outcomes, one just, the other unjust. 
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Questions for Discussion 
 
Among the many complex and risky maneuvers that Tamar finesses, she uses sex to rectify the 
injustice that Yehuda, her father-in-law, has wrought. Tamar's sexual seduction is instrumental to 
her goal. Could she have achieved her goals by other means? Explain whether or not you think her 
ends justify her means and why. 

Another component of Tamar's successful activism is her faith that Yehuda, the one with power, will 
transform himself and publicly acknowledge the justice of her cause. How can we better cultivate 
the capability of powerful people to develop their moral character, dispose them to recognize their 
role in injustice, and transform their behavior toward more just action? Rather than as a relationship 
of honor and holiness, people often relate to sexuality as a medium for playing out power dynamics 
of gender and class. Parashat Vayeshev includes two scenes of women's sexual seductions that 
illustrate very different power structures.  
 
1.  In the seduction scene between Potiphar's spouse{ and Yosef the woman subdues a servant 
who resists her abuse of power. The man is under her control.  

2.  In Tamar's seduction, her life is subject to Yehuda's authority.  

Compare these biblical seductions in terms of the roles of gender and power and their relevance to 
contemporary life. The relationships between US President Clinton and Monica Lewinsky, the 
alleged relationship between Israeli President Katzav and female employees, between Israeli 
Justice Minister Haim Ramon and a female soldier, all of these created national public debate. How 
do similar issues of power and sex affect your life and community?   

 
To what vision is Tamar committed that she is willing to risk her life to fulfill it? Is there any element 
of her vision with which you can identify? Under what, if any conditions are, or would you be willing 
to risk so much? 

Study Links 
 

This book tells a different story about women's seduction. 
 

Here is a link to an outline of Aristotle's views about tragedy. 
 
In the 1970's, Andrea Dworkin and Catherine MacKinnon proposed and framed laws that define 
sexual harassment as a form of sex discrimination, illegal according to the code of human rights. 
Catharine published the main argument in Sexual Harassment of Working Women: A Case of Sex 

Discrimination.  
 
These sites document the struggle toward more dignified working conditions: 

• a bibliography of MacKinnon's publications documenting her activism 

• a landmark case in Canada 

 
 

http://us.penguingroup.com/static/rguides/us/seductress.html
http://209.85.129.132/search?q=cache:vRIFasuljpAJ:www.gmc.cc.ga.us/sscenter/faculty/teacher_files/Aristotelian%20Definition%20of%20Tragedy.doc+ancient+tragedy+crisis+aristotle&cd=3&hl=en&ct=clnk&client=safari
http://www.owjn.org/owjn_2009/index.php?option=com_content&view=article&id=119&Itemid=107
http://www.owjn.org/owjn_2009/index.php?option=com_content&view=article&id=119&Itemid=107
http://docs.google.com/viewer?a=v&q=cache:H5M9YOSaYjEJ:hre.pro.edu.tw/download/teaching_material-ch-9-1161876792/Catherin_Mckinnon.pdf+review+mackinnon+Sexual+Harassment+of+Working+Women:+A+Case+of+Sex+Discrimination&hl=en&pid=bl&srcid=ADGEESioiZccy65cMFBy5HiNI_suEuQszSoy066hCtO4uAo0cyRycx2NkVa6kIl7RiVLXTh0_zc05Jpqny3sibe6YxCH7_Jw0UxcGbNHsqcgLLS_86uCD-RON6dnC0kKGmCd0D9ZRPwk&sig=AHIEtbRJLXQeUJRLatSAu3CZx4ZaCHgnaA
http://www.owjn.org/owjn_2009/index.php?option=com_content&view=article&id=119&Itemid=107
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Summary of Issues 
 
A theatrical drama dealing in sexuality and human integrity features a shrewd protagonist who 
overturns a possible tragedy by overwhelming the self-righteousness of her father-in-law with the 
force of pure passion and commitment to ongoing life with integrity.  
 
Methods & Observations  
 

One of the great Tanakh scholars, commentators, and teachers of the past generations, Nechama 
Leibowitz, often used to make the analogy between the text and drama. She would ask us to break 

a chapter down into acts and scenes, title and ask questions of our own pertaining to each. This 
she would ask us to do before turning to the commentators. 
 
Contact 
Please address queries and comments to  
Dr. Bonna Devora Haberman - bonnadevora@gmail.com 
 

 

http://en.wikipedia.org/wiki/Nechama_Leibowitz
http://en.wikipedia.org/wiki/Nechama_Leibowitz
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