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מר ֶפּן-יָמוּת גַּם-
שׁלָה ְבנִי כִּי ַ
בי ְך ַעד-יְִגדַּל ֵ
ְמנָה בֵיתִ -
שׁבִי ל ָ
ְת ָמר ַכּלָּתוֹ ְ
ַיֹּאמר יְהוּדָה ל ָ
בראשית לח :יא ו ֶ
ָחם יְהוּדָה וַיַּעַל ַעל-
שׁת-יְהוּדָה וַיִּנּ ֶ
שׁוּע ֵא ֶ
ַתּ ָמת ַבּתַ -
ָמים ו ָ
יה .יב וַיִּרְבּוּ ַהיּ ִ
ב ָ
שׁב בֵּית ִ
ַתּ ֶ
ַתּ ֶל ְך ָתּ ָמר ו ֵ
ְא ָחיו ו ֵ
הוּא כּ ֶ
ָתה לָגֹז צֹאנוֹ .יד
ְת ָמר לֵאמֹר ִהנֵּה ָח ִמי ְך עֹלֶה ִת ְמנ ָ
ָתה .יג וַיֻּגַּד ל ָ
ָמי ִתּ ְמנ ָ
ְחירָה רֵעֵהוּ ָה ֲע ֻדלּ ִ
גְֹּזזֵי צֹאנוֹ הוּא ו ִ
ָא ָתה כִּיָ-גדַל
ָתה כִּי ר ֲ
שׁר ַעלֶ -דּ ֶר ְך ִתּ ְמנ ָ
שׁב ְבּ ֶפ ַתח עֵיַניִם ֲא ֶ
ַתּ ֶ
ַתּ ְת ַעלָּף ו ֵ
ָעיף ו ִ
ַתּכַס ַבּצּ ִ
ֶיה ו ְ
נוּתהּ ֵמ ָעל ָ
ְמ ָ
ַתּ ַסר ִבּגְדֵי ל ְ
וָ
ֶיה ֶאלַ -ה ֶדּ ֶר ְך
ֶיה .טז וַיֵּט ֵאל ָ
ִסּ ָתה ָפּנ ָ
ֶה לְזוֹנָה כִּי כ ְ
שׁב ָ
ַח ְ
ְא ָה יְהוּדָה וַיּ ְ
שּׁה .טו וַיִּר ֶ
ְא ָ
ִתּנָה לוֹ ל ִ
ְהוא לֹא-נ ְ
שׁלָה ו ִ
ֵ
שׁלַּח
ַיֹּאמר נֹכִי ֲא ַ
ַתֹּאמר ַמהִ -תּ ֶתּן-לִי כִּי ָתבוֹא ֵאלָי .יז ו ֶ
ֶ
ַיֹּאמר ָה ָבה-נָּא בוֹא ֵא ַליִ ְך כִּי לֹא יָדַע כִּי ַכלָּתוֹ ִהוא ו
ו ֶ
חֹת ְמ ָך
ַתֹּאמר ָ
ֶ
שׁר ֶא ֶתּןָ -ל ְך ו
ַיֹּאמר ָמה ָה ֵערָבוֹן ֲא ֶ
ְח ָך .יח ו ֶ
שׁל ֶ
ַתֹּאמר ִאםִ -תּ ֵתּן ֵערָבוֹן ַעד ָ
ֶ
ְגּדִיִ -עזִּים ִמןַ -הצֹּאן ו
ְבּשׁ ִבּ ְגדֵי
ַתּל ַ
ֶיה ו ִ
יפהּ ֵמ ָעל ָ
ְע ָ
ַתּ ַסר צ ִ
ַתּ ֶל ְך ו ָ
ַתּ ָקם ו ֵ
ַתּ ַהר לוֹ .יט ו ָ
ֶיה ו ַ
ִתּן-לָהּ וַיָּבֹא ֵאל ָ
שׁר ְבּיָ ֶד ָך וַיּ ֶ
וּמ ְטּ ָך ֲא ֶ
וּפ ִתי ֶל ָך ַ
ְ
שּׁה וְלֹא ְמצָהּ .כא
ָק ַחת ָה ֵערָבוֹן ִמיַּד ָה ִא ָ
ָמי ל ַ
שׁלַח יְהוּדָה ֶאתְ-גּדִי ָה ִעזִּים ְבּיַד רֵעֵהוּ ָה ֲע ֻדלּ ִ
נוּתהּ .כ וַיִּ ְ
ְמ ָ
לְ
ָשׁב
ֵשׁה .כב וַיּ ָ
ְתה ָבזֶה ְקד ָ
ַיֹּאמרוּ לֹאָ -הי ָ
ֵשׁה ִהוא ָב ֵעיַניִם ַעלַ -ה ָדּ ֶר ְך ו ְ
קֹמהּ לֵאמֹר יֵּה ַה ְקּד ָ
ְשׁי ְמ ָ
ִשׁ ל ֶאת -נ ֵ
וַיּ ְ
ַיֹּאמר יְהוּדָה ִתּ ַקּח-לָהּ ֶפּן
ֵשׁה .כג ו ֶ
ְתה ָבזֶה ְקד ָ
מרוּ לֹאָ -הי ָ
ְשׁי ַה ָמּקוֹם ְ
יה וְגַם נ ֵ
ָאת ָ
ַיֹּאמר לֹא ְמצ ִ
ֶאל-יְהוּדָה ו ֶ
ְתה
ָשׁים וַיֻּגַּד לִיהוּדָה לֵאמֹר ָזנ ָ
שׁלֹשׁ ֳחד ִ
ְמ ְ
ְהי כּ ִ
ָאתהּ .כד וַי ִ
ַח ִתּי ַה ְגּדִי ַהזֶּה וְ ָתּה לֹא ְמצ ָ
שׁל ְ
ִהיֶה לָבוּז ִהנֵּה ָ
נְ
יה
ְחה ֶאלָ -ח ִמ ָ
שׁל ָ
ְהיא ָ
שּׂרֵף .כה ִהוא מוּצֵאת ו ִ
ְת ָ
ִיאוּה ו ִ
ַיֹּאמר יְהוּדָה הוֹצ ָ
ָת ָך וְגַם ִהנֵּה ָהרָה ִלזְנוּנִים ו ֶ
ָתּ ָמר ַכּלּ ֶ
ְה ַמּ ֶטּה ָה ֵאלֶּה .כו וַיַּכֵּר יְהוּדָה
ְה ְפּ ִתילִים ו ַ
חֹת ֶמת ו ַ
ְמי ַה ֶ
ַתֹּאמר ַהכֶּר-נָא ל ִ
ֶ
שׁרֵ -אלֶּה לּוֹ נֹכִי ָהרָה ו
ְאישׁ ֲא ֶ
לֵאמֹר ל ִ
אוֹמים
ְהנֵּה ְת ִ
ְתּהּ ו ִ
ְהי ְבּעֵת ִלד ָ
ְתּהּ .כז וַי ִ
ָסף עוֹד ְלדַע ָ
ְשׁלָה ְבנִי וְלֹא-י ַ
יה ל ֵ
ְת ִתּ ָ
ְקה ִמ ֶמּנִּי כִּיַ -על-כֵּן לֹא-נ ַ
ַיֹּאמר ָצד ָ
ו ֶ
ְב ְטנָהּ.
בִּ
ְפה-
יוֹסף י ֵ
ְהי ֵ
שׁר-הוּא אוֹכֵל וַי ִ
ֶחם ֲא ֶ
אוּמה כִּי ִאםַ -הלּ ֶ
יוֹסף וְלֹא-יָדַע ִאתּוֹ ְמ ָ
שׁר-לוֹ ְבּיַדֵ -
בראשית לט:ו וַיַּעֲזֹב כָּלֲ -א ֶ
שׁכְבָה ִע ִמּי .ח
ַתֹּאמר ִ
ֶ
יוֹסף ו
ֶיה ֶאלֵ -
שׁתֲ -אדֹנָיו ֶאת-עֵינ ָ
שּׂא ֵא ֶ
ַתּ ָ
ְברִים ָה ֵאלֶּה ו ִ
ְהי ַחר ַהדּ ָ
ְאה .ז וַי ִ
ִיפה ַמר ֶ
תֹ ר ו ֵ
ָתן ְבּיָדִי .ט ֵאינֶנּוּ גָדוֹל ַבּ ַבּיִת
שׁר-יֶשׁ-לוֹ נ ַ
ַבּיִת וְכֹל ֲא ֶ
שׁת ֲאדֹנָיו ֵהן ֲאדֹנִי לֹא-יָדַע ִא ִתּי ַמה-בּ ָ
יֹּאמר ֶאלֵ -א ֶ
ְמ ֵאן וַ ֶ
וַי ָ
אתי
ְח ָט ִ
ֱשׂה ָה ָרעָה ַהגְּדֹלָה ַהזֹּאת ו ָ
ְאי ְך ֶאע ֶ
שׁתּוֹ ו ֵ
שׁר ְתִּ -א ְ
אוֹת ְך ַבּ ֲא ֶ
אוּמה כִּי ִאםָ -
שׂ ְך ִמ ֶמּנִּי ְמ ָ
ַהזֶּה ִמ ֶמּנִּי וְלֹאָ -ח ַ
ְהיּוֹם ַהזֶּה וַיָּבֹא
ְהי כּ ַ
ִמּהּ .יא וַי ִ
ִהיוֹת ע ָ
ִשׁכַּב ֶא ְצלָהּ ל ְ
ֶיה ל ְ
שׁ ַמע ֵאל ָ
יוֹסף יוֹם יוֹם וְלֹאָ -
ַבּרָהּ ֶאלֵ -
ְהי ְכּד ְ
ֵאלֹהים .י וַי ִ
ל ִ
שׁכְבָה ִע ִמּי וַיַּעֲזֹב ִבּגְדוֹ
ְבגְדוֹ לֵאמֹר ִ
שׂהוּ בּ ִ
ַתּ ְת ְפּ ֵ
שׁם ַבּ ָבּיִת .יב ו ִ
ְשׁי ַה ַבּיִת ָ
ְאין ִאישׁ ֵמ נ ֵ
ַעשׂוֹת ְמלַאכְתּוֹ ו ֵ
ְתה ל ֲ
ַה ַבּי ָ
ָהם
ַתֹּאמר ל ֶ
ֶ
יתהּ ו
ְשׁי ֵב ָ
ַתּ ְקרָא ְל נ ֵ
ְאוֹתהּ כִּיָ -עזַב ִבּגְדוֹ ְבּיָדָהּ וַיָּנָס ַהחוּצָה .יד ו ִ
ְהי ִכּר ָ
ְבּיָדָהּ וַיָּנָס וַיֵּצֵא ַהחוּצָה .יג וַי ִ
ִימֹתי
ְשׁ ְמעוֹ כִּיֲ -הר ִ
ְהי כ ָ
ָא ְקרָא ְבּקוֹל גָּדוֹל .טו וַי ִ
ִמּי ו ֶ
ִשׁכַּב ע ִ
ַחק בָּנוּ בָּא ֵאלַי ל ְ
ִברִי ְלצ ֶ
לֵאמֹר רְאוּ ֵה ִביא לָנוּ ִאישׁ ע ְ
ַבּר ֵאלָיו
ַתּד ֵ
ַתּנַּח ִבּגְדוֹ ֶא ְצלָהּ ַעד-בּוֹא ֲאדֹנָיו ֶאל-בֵּיתוֹ .יז ו ְ
ָא ְקרָא וַיַּעֲזֹב ִבּגְדוֹ ֶא ְצלִי וַיָּנָס וַיֵּצֵא ַהחוּצָה .טז ו ַ
קוֹלִי ו ֶ
ַעזֹב
ָא ְקרָא וַיּ ֲ
ִימי קוֹלִי ו ֶ
ַהר ִ
ְהי כּ ֲ
ַחק בִּי .יח וַי ִ
ֵאת לָּנוּ ְלצ ֶ
שׁרֵ -הב ָ
ִברִי ֲא ֶ
ֶבד ָהע ְ
ְברִים ָה ֵאלֶּה לֵאמֹר ָבּאֵ -אלַי ָהע ֶ
ַכּדּ ָ
ָשׂה
ְברִים ָה ֵאלֶּה ע ָ
ִבּרָה ֵאלָיו לֵאמֹר ַכּדּ ָ
שׁר דּ ְ
שׁתּוֹ ֲא ֶ
ִב ֵרי ִא ְ
מֹע ֲאדֹנָיו ֶאת-דּ ְ
ִשׁ ַ
ְהי כ ְ
ִבּגְדוֹ ֶא ְצלִי וַיָּנָס ַהחוּצָה .יט וַי ִ
שׁר-אסורי ) ֲא ִסירֵי( ַה ֶמּ ֶל ְך ֲאסוּרִים
סֹּהר ְמקוֹם ֲא ֶ
ִתּנֵהוּ ֶאל-בֵּית ַה ַ
יוֹסף אֹתוֹ וַיּ ְ
ִקּח ֲאדֹנֵי ֵ
ִחר פּוֹ .כ וַיּ ַ
ַב ֶדּ ָך וַיּ ַ
לִי ע ְ
סֹּהר.
שׁם ְבּ ֵבית ַה ַ
ְהיָ -
וַי ִ
Genesis 38
11

Then Yehuda said to his daughter-in-law Tamar, "Stay as a widow in your father's house until my
son Shelah grows up" — for he thought, "He too might die like his brothers." So Tamar went to live
12
in her father's house. A long time afterward, Shua's daughter, the wife of Yehuda, died. When his
period of mourning was over, Yehuda went up to Timnah to his sheepshearers, together with his
13
friend Hirah the Adullamite. And Tamar was told, "Your father-in-law is coming up to Timnah for
14
the sheepshearing." So she took off her widow's garb, covered her face with a veil, and, wrapping
herself up, sat down at the entrance to Enaim, which is on the road to Timnah; for she saw that Shelah
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was grown up, yet she had not been given to him as a spouse. When Yehuda saw her, he took her
16
for a harlot; for she had covered her face. So he turned aside to her by the road and said, "Here, let
me sleep with you" — for he did not know that she was his daughter-in-law. "What," she asked, "will
17
you pay for sleeping with me?" He replied, "I will send a kid from my flock." But she said, "You
18
must leave a pledge until you have sent it." And he said, 'What pledge shall I give you?" She
replied, "Your seal and cord, and the staff which you carry." So he gave them to her and slept with
19
her, and she conceived by him. Then she went on her way. She took off her veil and again put on
20
her widow's garb. Yehuda sent the kid with his friend the Adullamite, to redeem the pledge from the
21
woman; but he could not find her. He inquired of the people of that town, "Where is the cult
22
prostitute, the one at Enaim, by the road?" But they said, "There has been no prostitute in this." So
he returned to Yehuda and said, "I could not find her; moreover, the townspeople said: There has been
23
no prostitute in this." Yehuda said, "Let her keep them, lest we become a laughingstock. I did send
24
her this kid, but you did not find her." About three months later, Yehuda was told, "Your daughterin-law Tamar has played the harlot; in fact, she is with child by harlotry." "Bring her out," said
25
Yehuda, "and let her be burned." As she was being brought out, she sent this message to her fatherin-law, "I am pregnant by the man to whom these belong." And she added, "Recognize these: whose
26
seal and cord and staff are these?" Yehuda recognized them, and said, "She is more righteous than I,
27
inasmuch as I did not give her to my son Shelah." And he was not intimate with her again. When
the time came for her to give birth, there were twins in her womb!
Genesis 39
6

7

Now Joseph was well built and handsome. After a time, his master's wife cast her eyes upon
8
Joseph and said, "Lie with me." But he refused. He said to his master's wife, "Look, with me here,
my master gives no thought to anything in this house, and all that he owns he has placed in my hands.
9
He wields no more authority in this house than I, and he has withheld nothing from me except
yourself, since you are his spouse. How then could I do this most wicked thing, and sin before God?"
10
And much as she coaxed Joseph day after day, he did not yield to her request to lie beside her, to be
11
with her. One such day, he came into the house to do his work. None of the household being there
12
inside, she caught hold of him by his garment and said, "Lie with me!" But he left his garment in
13
her hand and got away and fled outside. When she saw that he had left it in her hand and had fled
14
outside, she called out to her servants and said to them, "Look, he had to bring us a Hebrew to dally
15
with us! This one came to lie with me; but I screamed loud. And when he heard me screaming at the
16
top of my voice, he left his garment with me and got away and fled outside." She kept his garment
17
beside her, until his master came home. Then she told him the same story, saying, "The Hebrew
18
slave whom you brought into our house came to me to dally with me; but when I screamed at the
19
top of my voice, he left his garment with me and fled outside." When his master heard the story that
20
his wife told him, namely, "Thus and so your slave did to me," he was furious. So Joseph's master
had him put in prison, where the king's prisoners were confined.
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Context
Yosef evokes his brothers' jealousy by reporting about their misbehaviors to their father, and by
telling dreams that hint about his future leadership. Yakov sends Yosef to check on his brothers
when they are grazing the flocks in Shechem. Seizing the opportunity to take revenge, the brothers
plan to murder him, but relent, throw him into a pit, and then sell him to traders heading for Egypt.
The brothers cover up Yosef's disappearance. Staining his special tunic with the blood of one of
their flocks, they pretend to their father that an animal devoured him. Yakov is heart-broken.
Yehuda marries and has three sons with an unnamed Canaanite woman, the daughter of Shua. He
marries the firstborn, Er, to Tamar, but Er dies for the evil he does in God's eyes. Onan, the second,
spills his seed when Yehuda asks him to marry Tamar and bring forth offspring in his brother's
name, and dies for his transgression. Both custom and Yehuda's promise dictate that he should
give his third son to Tamar to marry, but he delays. Tamar seduces Yehuda, and bears twins who
will beget a messianic lineage [according to the Book of Ruth].
Meanwhile, in Egypt, Yosef rises to run the wealthy household of Potiphar. Potiphar's spouse finds
Yosef irresistible. Failing to lure him, she has him jailed by her accusation that Yosef had tried to
seduce her. God's kindness with Yosef wins him authority in the prison. There he interprets the
dreams of two inmates, Pharaoh's courtiers. One, the baker, is put to death, while the other is
restored to his post as Pharaoh's cupbearer, but forgets Yosef's request to remember him.
Explorations
This chapter about Yehuda and Tamar reads as a dramatic script, a near-tragedy. Our scene begins
at Yehuda's home where Tamar resides after the death of the second son. Yehuda sends Tamar
away to her father's home, instructing her to wait, though he has no intention of marrying her with
Shela, as he ought to do. Yehuda's ignoble character is made plain here, his flaw. At the same time,
through Yehuda's eyes, we witness fear of a mysterious Tamar. Two sons who had sex with her
have died.
After time passes and Yehuda's spouse dies, the next scene is prompted by a “chorus”-like
character in the text who tells Tamar that Yehuda has headed up to Timna. She changes her
costume from widow to prostituted veiled woman. She contrives to intercept Yehuda when he
arrives at the place of “Opening the Eyes”, for Yehuda has not kept his promise. Tamar negotiates
to receive a goat in exchange for sex, taking as collateral Yehuda's tokens of identification. She
conceives by his seed. After she changes back into her widow costume, Yehuda's friend is neither
able to deliver the goat nor retrieve the deposit, for the character who posed at the roadside is
nowhere to be found. The “chorus”, people of the place, report that “there has been no ritual
prostitute in this.” Repeated twice, this statement alludes to more than the fact that the woman is
nowhere. Perhaps what she has done is not prostitution. Yehuda responds with a certain discomfort
about his reputation, admitting that the sexual encounter was something improper that is better off
concealed.
Three months later when Tamar's pregnancy is visible, the “chorus” reports to Yehuda that she has
conceived by prostitution. A more menial word, zona is used here, different from the sacred ritual
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word, kedesha. Yehuda's response is immediate and ferocious. In the very same verse, in the very
same heartbeat as receiving the report, Yehuda condemns Tamar to be burned to death for harlotry.
What prompts Yehuda's instant resoluteness? Perhaps Yehuda harbored a suspicion that the
woman at the eye opening place had been Tamar. For three months, the details of his sexual
encounter had been shrouded in the mystery of Tamar's veil. The appearing and disappearing
woman, his missing identification, the unredeemed goat—all of these might have been prodding his
memory and fear of the person he had exiled from his home. He repressed these events to keep
alive his hope that he could escape from the promise he had betrayed and from Tamar's deadly
power.
Earlier in the parasha, Yehuda had participated with his brothers in the conspiracy to rid themselves
of Yosef. Slaughtering a goat, and dipping Yosef's coat in the blood, they reduced their brother to a
commodify to be traded. Yehuda had undermined the dignity of a human being by means of a
transaction with a goat. On the same theme, Yehuda intended to commodify and demean human
intercourse, exchanging his seed and with it the tokens of his own identity by means of a
transaction with a goat. Rashi comments, “As Yehuda had beguiled his father with a goat, dipping
Yosef's coat in its blood, also he was beguiled with a goat” (on Ber. 38:23).
At this point, the tragic drama peaks into the crisis that portends death for Tamar. One element in
Aristotle's definition of tragedy is an incident, “arousing pity and fear, wherewith to accomplish the
catharsis of such emotions." As she is being led to her pyre, Tamar sends him an offering-- the
tokens of his betrayal--with an invitation to redeem his tragic flaw, to restore the integrity of his
character. Tamar removes the veil that separates Yehuda from his own dignity and humanity.
Tamar appeals to Yehuda using the very same words that he and his brothers had uttered in the
previous passage to betray their father about his beloved child: “Please, recognize!”
Respectful of Yehuda's honor, Tamar reveals her evidence to him in private, minimizing his
embarrassment and, thereby, maximizing her risk. There is no person who knows or understands;
she has no recourse should Yehuda choose to{ destroy the evidence and deny her claim. In spite
of his past moral transgressions, Tamar trusts that her method will elicit Yehuda's finest character,
and delivers herself into his hands.
Perhaps it is her willingness to risk her own life to save Yehuda and her overarching commitment to
give birth to a messianic lineage that overcomes his fear, self-righteousness, and cruel judgment.
We quiver with her in anticipation of the edict on her fate. “She is more righteous than I,” he blurts
out, obliterating the tragedy, and opening channels for life and blessing to pour forth. Compared
with Tamar's successful seduction of Yehuda that proves her righteousness, the seduction by the
spouse of Potiphar demonstrates Yosef's righteousness through its failure. Whereas Tamar builds
the man she entices to his finest ethical standard and empowers him to develop, Potiphar's spouse
humiliates and imprisons Yosef, abusing her power.
Both Tamar and Potiphar's spouse make claims about material evidence in the aftermath of the
seductions. The honesty of Tamar's statement, "I am pregnant by the man to whom these belong"
contrasts with the{ deceptiveness of Potiphar's spouse, "Look, he had to bring us a Hebrew to

dally with us! This one came to lie with me; but I screamed loud. And when he heard me screaming
at the top of my voice, he left his garment with me and got away and fled outside." Both the honest
and the deceptive use of the material evidence achieve their goal; they determine serious life
outcomes, one just, the other unjust.
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Questions for Discussion
Among the many complex and risky maneuvers that Tamar finesses, she uses sex to rectify the
injustice that Yehuda, her father-in-law, has wrought. Tamar's sexual seduction is instrumental to
her goal. Could she have achieved her goals by other means? Explain whether or not you think her
ends justify her means and why.
Another component of Tamar's successful activism is her faith that Yehuda, the one with power, will
transform himself and publicly acknowledge the justice of her cause. How can we better cultivate
the capability of powerful people to develop their moral character, dispose them to recognize their
role in injustice, and transform their behavior toward more just action? Rather than as a relationship
of honor and holiness, people often relate to sexuality as a medium for playing out power dynamics
of gender and class. Parashat Vayeshev includes two scenes of women's sexual seductions that
illustrate very different power structures.
1. In the seduction scene between Potiphar's spouse{ and Yosef the woman subdues a servant
who resists her abuse of power. The man is under her control.
2. In Tamar's seduction, her life is subject to Yehuda's authority.
Compare these biblical seductions in terms of the roles of gender and power and their relevance to
contemporary life. The relationships between US President Clinton and Monica Lewinsky, the
alleged relationship between Israeli President Katzav and female employees, between Israeli
Justice Minister Haim Ramon and a female soldier, all of these created national public debate. How
do similar issues of power and sex affect your life and community?
To what vision is Tamar committed that she is willing to risk her life to fulfill it? Is there any element
of her vision with which you can identify? Under what, if any conditions are, or would you be willing
to risk so much?
Study Links
This book tells a different story about women's seduction.
Here is a link to an outline of Aristotle's views about tragedy.
In the 1970's, Andrea Dworkin and Catherine MacKinnon proposed and framed laws that define
sexual harassment as a form of sex discrimination, illegal according to the code of human rights.
Catharine published the main argument in Sexual Harassment of Working Women: A Case of Sex
Discrimination.
These sites document the struggle toward more dignified working conditions:
• a bibliography of MacKinnon's publications documenting her activism
• a landmark case in Canada
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Summary of Issues
A theatrical drama dealing in sexuality and human integrity features a shrewd protagonist who
overturns a possible tragedy by overwhelming the self-righteousness of her father-in-law with the
force of pure passion and commitment to ongoing life with integrity.
Methods & Observations
One of the great Tanakh scholars, commentators, and teachers of the past generations, Nechama
Leibowitz, often used to make the analogy between the text and drama. She would ask us to break
a chapter down into acts and scenes, title and ask questions of our own pertaining to each. This
she would ask us to do before turning to the commentators.
Contact
Please address queries and comments to
Dr. Bonna Devora Haberman - bonnadevora@gmail.com
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